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Ornament of Clear Realization  30 March 2017 

We are at the bottom of page 184, the fifth outlines: 

'E. Explanation of the way in which those signs illustrate irreversibility’.  

In this paragraph below we make three cases. We are discussing the sharp bodhisattva on the 

path of preparation. We want to show they have attained those signs.  

'The subject—a sharp-faculty bodhisattva on the path of preparation—possesses special 

wisdom because he is a bodhisattva who possesses special conventions of body and 

speech, such as teaching emptiness by means of infinite enumerations of reasoning. The 

same subject, possesses special method because he is a bodhisattva possessing special 

signs of body, such as his bodily hairs standing on end and tears welling up in his eyes, 

who is unable to bear the sufferings of sentient beings. The same subject, complete 

enlightenment having cause, ability, and strength will occur by means of exhaustively 

destroying the opportunities for generating a manifest attitude seeking liberation solely 

for his own sake because he is a bodhisattva abiding in a Mahayana components of 

definite separation who possesses a stable realization of special method and wisdom.' 

This paragraph indicates they possess special wisdom. Second, it explains that they possess 

special method and the signs and we give the reasons for that. Thirdly, it says 'The same 

subject', the sharp bodhisattva on the path of preparation will attain:  

‘complete enlightenment having cause, ability, and strength [will occur] by means of 

exhaustively destroying the opportunities for generating a manifest attitude seeking 

liberation solely for his own sake because he is a bodhisattva abiding in a Mahayana 

components of definite separation who possesses a stable realization of special method 

and wisdom.' 

Here we want to prove this bodhisattva is irreversible from complete enlightenment. The root 

sign and root reason for that is because he ‘possesses stable realisation of special method 

and wisdom.’  

Previously we said he has a stable realisation in terms of method and he has a stable 

realisation in terms of wisdom. However the ultimate proof, the ultimate reason and sign is 

that they possess a ‘stable realisation of special method and wisdom.’ This is concluded at 

the end of the paragraph.  

The root sign given here at the end is a correct sign. There are different types of correct signs 

– namely the essential and the resultant signs. Gyeltsab Je states that the last sign is a correct 

essential sign. While the previous two signs are correct resultant signs This means if you 

have a correct and complete set of causes that becomes a sign that allows you to infer that 

this collection of causes is suitable to generate the result. The correct and complete set of 

causes we have here is this ‘stable realisation of method and wisdom.’ If you have the 

correct seeds, that proves to you that the seeds are suitable to generate sprouts. This is a 

correct resultant sign.  

For the previous two at the beginning of this paragraph:  that bodhisattva ‘possesses special 

wisdom because he is a bodhisattva who possesses special conventions of body and 

speech, such as teaching emptiness by means of infinite enumerations of reasoning. The 

same subject, possesses special method because he is a bodhisattva possessing special 

signs of body, such as his bodily hairs standing on end and tears welling up in his eyes, 
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who is unable to bear the sufferings of sentient beings.’ The first two signs given here are 

correct signs not by means of the nature but by means of the result [resultant signs].  

Gyeltsab Je is establishing that those signs are correct signs that possess the three modes. 

This is a technical point that if something is a correct sign it must possess the three modes. 

Note #112 at the bottom of page 185 explains the three modes: 

‘The three modes are the property of the subject, the forward pervasion and the 

counter-pervasion’. 

In the Golden Rosary Lama Tsong Khapa presents this in a different way. The intention of 

the two positions is the same. They come to the same point. However Gyeltsab Je explains 

that these are correct signs possessing the three modes. Lama Tsong Khapa does not present 

it in this way.  

Lama Tsong Khapa states his opinion that it is not appropriate to posit those as correct 

reasons that establish something, like correct logical reasons or signs. He says that we have 

signs that we use in logic such as the example that from seeing smoke you can infer that there 

is a fire up in the mountain; or by saying sound is a product you can understand that sound is 

impermanent. These are correct logical signs. They must have these three properties. Lama 

Tsong Khapa says the signs we are talking about here do not possess these three properties, in 

the way that the technical signs do. However there are signs that prove something to you by 

relying on scriptural quotations.  

Lama Tsong Khapa’s position is that we have internal signs and external signs. The internal 

sign is that stable realisation of special method and wisdom. It induces external signs, the 

special physical and verbal behaviour that those who have this level of realisation 

demonstrate.  

Lama Tsong Khapa says that if you open a text you will find the full list of 44 signs. You 

read that list. You understand what signs are presented in the text and then if you meet a 

person who you think demonstrates those signs, by examining that person for a very long 

time and developing familiarity with that person, at the end you will be able to say “it has 

been proven to me that this person has special realisations.” You get the signs from the 

scriptures. They are not the typical logical signs that have the three properties. They are signs 

that come from the scriptures.  

In essence Lama Tsong Khapa says those signs are not suitable to be posited as the typical 

logical signs, since the typical logical signs have three properties, the three modes: 

1) Property of the subject  2)The forward pervasion and  3) The counter pervasion 

The typical example we give is that I see smoke and that is a sign that logically proves to me 

that there is a fire burning up there in the mountain [this is a resultant sign]; or I can say that 

sound is impermanent because it is a product [this is an essential sign]. When I go through 

that logical sequence the properties of the object, the forward pervasion, the reverse 

pervasion and the signs are all obvious to me. I can see smoke, I understand sound. I know 

what a product is. I know what is impermanent. These things are not hidden to me. In that 

case I can use those logical signs. 

 Here however all the steps of what I am trying to prove in relation to a particular person are 

all totally hidden. Say you are trying to prove that someone is a sharp faculty bodhisattva on 
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the path of preparation. Unless you yourself are a sharp faculty bodhisattva on the path of 

preparation you will not be able to understand the level of realisation of that person.  

A sign for that is that they have stable realisation of special method. Unless you have that 

realisation, you cannot say they have it. Another sign is that they have stable realisation of 

special wisdom. Unless you have that realisation you cannot accurately assess or judge what 

the other person has. So how can you use these as a sign to prove to you that this person is an 

irreversible bodhisattva? It doesn't have the sequence of all those logical signs we usually 

use, that must have the three properties.  

Lama Tsong Khapa says if you have someone who is a highly realised being and they have 

yogic perception, because of their yogic perception, they don't need to rely on any external 

signs to prove anything. With yogic perception they can straight away judge the level of 

realisation of someone who may be irreversible or not.  

For those with lesser levels of realisation even though they are given a list of signs, it is 

questionable whether they can say with certainty that these are the signs that prove 

irreversibility. They don’t have the signs. They can misjudge. 

If you start saying: I have seen signs; I can see some conventions of their body and speech 

which is a sign to me that they are irreversible, you cannot be sure that these are actual signs 

that prove irreversibility. The reason you can be mistaken is because the actual stable 

realisation of special method and wisdom is an extremely hidden phenomenon. 

Even if you start saying there are external signs in terms of physical and verbal activity this is 

not enough to prove with certainty the level of realisation of the other person.  

The final position, to understand what Lama Tsong Khapa is saying. Lama Tsong Khapa is 

not completely rejecting them as being logical signs. After all, we still have to go through the 

process of identifying a subject, stating something about the subject, and then stating the sign 

or reason that proves that they have what we describe them to have. However, he is saying 

they are not the usual logical signs with the three properties. Valid cognition can ascertain 

with certainty those usual logical signs; valid cognition can therefore prove certain things 

with certainly by relying on the reasoning.  

Here Lama Tsong Khapa says: remember you can find the list of those signs in the scriptures. 

Here it is not valid cognition that will give you the certainty. It is the scriptures that will give 

you certainty. Then you will have to validate this by examining that person, developing great 

familiarity for a great length of time.  

It seems here that we have reached a point where the presentation of Gyeltsab Je and Lama 

Tsong Khapa appear to be different. However it is not that there is some big contradiction or 

some big difference of opinions. We need to understand that Lama Tsong Khapa is trying to 

make the distinction between the type of reasoning you would use if you are dealing with 

manifest phenomena and the type of reasoning you would use if you are dealing with 

extremely hidden phenomena. 

Lama Tsong Khapa says when we are dealing with manifest such as the smoke- indicating to 

you that is a fire out there; or the reasoning that says take sound: it is a product, it is 

impermanent. You are dealing with things that are manifest. Valid cognition can give you 

certainty about those things. You don't doubt that you see smoke. You know from your 

experience that smoke is associated with fire. You know about sounds; you know about 

products. You just need to put the sentence in the right order to know that sound is 
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impermanent. When you are dealing with manifest phenomena you use particular types of 

signs that must have the three properties.  

Here you are trying to prove something which is very hidden. You are trying to prove that a 

bodhisattva on the path of preparation is irreversible from complete enlightenment.  

What you are trying to prove is completely hidden. The signs you have to utilise to prove that 

are the signs of having stable realisation in terms of special method; stable realisation in 

terms of wisdom; and special conventions in terms of body and speech. Since the situation is 

different, you cannot say you have the same process you have when valid awareness gives 

you certainty and you must have the three properties of the signs.  

Here you have to rely on the scriptures. You have to go the scriptures and read that list of 44 

signs. First you have to understand very clearly what the text is talking about. You have to 

know very well what that list of 44 signs describes.   

After you understand the list of signs, you begin to examine the person you think might have 

that level of realisation. You have to develop familiarity with that person over a long period 

of time. You have to examine that person under different circumstances because their 

conduct has to withstand scrutiny. You have to be very vigorous in your examination. 

Unless you really rely on the scriptures, just to go through and say this is what I am trying to 

prove and this is my reasoning; and this is how the reasoning is a property of the subject 

won’t do it because it is very hidden.  

'Therefore, from seeing the possession of this sign and that sign during post equipoise, 

one infers the certain arisal of unsurpassable complete enlightenment uninterruptedly, 

because, just as if one were to see the complete number of the collection of causes of a 

sprout one will be certain that a sprout is suitable to arise from it, likewise: 

• also if an irreversible person were to see in his own continuum the possession of 

those signs that were explained earlier, he will generate a mind thinking, “Now I am 

certain to attain unsurpassable complete enlightenment without being interrupted by 

other vehicles,” and  

• also if he were to see another person possessing the conduct of body and speech 

that was explained in the sutras and, having become acquainted with [him] for a long 

time, and able to withstand scrutiny of behavior too, then he will just infer from them in 

dependence on scripture that the other person is irreversible.' 

 ‘Therefore’ indicates this is the conclusion to everything we have said before.  

Due to ‘seeing the possession of this sign and that sign during post equipoise’. 

These are signs that have been induced due to the power of having stable realisation in terms 

of special method and wisdom. These signs are produced during 'post equipoise'. Whether 

you are a sharp bodhisattva on the path of preparation or a middling bodhisattva on the path 

of seeing or whether you are dull bodhisattva on the 8
th

 ground, these signs induced due to 

the strength of stable special realisation, always become manifest in post-equipoise. 

‘from seeing the possession of this sign and that sign’, that is, many signs ‘one infers the 

certain arisal of unsurpassable complete enlightenment uninterruptedly’.  
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‘uninterruptedly’ here indicates that those practitioners will not fall into any other path. 

They will not be diverted into the paths of hearers and solitary realisers. Otherwise, in 

general, every sentient being has the potential and is suitable to become enlightened. 

Everyone will become enlightened. However here the question is whether they will do it 

interruptedly or uninterruptedly. These practitioners will do it uninterruptedly. They are not 

going to fall into any hinayana paths.  

By seeing those signs, we infer that it is certain that they will reach ‘unsurpassable 

complete enlightenment uninterruptedly.’  

The reason is stated with the example of the sprout: ‘because, just as if one were to see the 

complete number of the collection of causes of a sprout one will be certain that a sprout 

is suitable to arise from it’. 

In the case of the sprout, ‘the complete number of the collection of causes’ would include 

the seed, for example, a barley seed. Also you have to have the earth, water, fertiliser, the 

right temperature and the field.  Once you have the collection of all the causes, then you can 

say it is suitable that the sprout will grow in that particular field.  

‘likewise also if an irreversible person were to see in his own continuum the possession 

of those signs that were explained earlier, he will generate a mind thinking, “Now I am 

certain to attain unsurpassable complete enlightenment without being interrupted by 

other vehicles”’. 

We have a person here who has studied the text and who knows about those signs. There 

comes a point in post-equipoise when they catch themselves behaving in a particular way or 

having a particular reaction. That makes them think: “I actually have those signs. These are 

signs that come from a certain depth of realisation. That means according to the scriptures 

that ‘I am certain to attain unsurpassable complete enlightenment’ and I will not be 

interrupted.” This is a realisation in terms of one's own level: “I have the signs. This means I 

am irreversible.”  

What we read here is almost word for word from Lama Tsong Khapa's Golden Rosary. 

‘• also if he were to see another person possessing the conduct of body and speech that 

was explained in the sutras’  

They ascertain certain things in terms of themselves, the level they have reached. They have 

also read the sutras and have a very clear understanding of those 44 special signs.  When they 

see these special signs in another person they are able to make a correct assessment regarding 

the realisation of the other person. They they are very familiar with the scriptures. 

‘having become acquainted with [him] for a long time’ indicates that they spend a long 

time together with that person, examining that person.  

They are: ‘able to withstand scrutiny of behavior too’.  They spend a long time with that 

person and keep analysing them and that person is ‘able to withstand scrutiny’ that is 

scrutiny in terms of behaviour. We need to have stable signs. It is not just superficial.  

‘then he will just infer from them in dependence on scripture that the other person is 

irreversible.' 
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Here we have a clear presentation that is in accordance with Lama Tsong Khapa’s Golden 

Rosary. It says very clearly that you will ‘infer from them in dependence on scripture that 

the other person is irreversible.' 

The beginning of that sub-paragraph says:  

‘possessing the conduct of body and speech that was explained in the sutras’. 

These are not the type of signs you get by depending on your senses. It is not that you are 

seeing smoke. It is not that you are hearing sound and inferring things from that. Here you 

infer things in dependence on the scripture just as Lama Tsong Khapa says.  

‘possessing the conduct of body and speech that was explained in the sutras’ 

The sutras give a very detailed description of the 44 signs.  To have external signs you must 

have internal signs. There are 44 external and 44 internal signs. The sutras give a very clear 

presentation of those signs.  

Someone who has read and understood that presentation then has the opportunity to spend a 

long time with another person and they investigate the person. It is very important that they 

have familiarity and that they scrutinise the behaviour of that person. That person must 

demonstrate the signs exactly in accordance with how they are described in the sutras. It is 

not good enough to be approximate thinking “oh that is near enough.” It has to be exactly as 

it is described in the sutras. By doing this over a long period of time with familiarity and by 

depending on what they have understood from the sutras, finally they infer that this person 

possesses irreversibility.   

It is very important to look at this expression they just ‘infer from them in dependence on 

scripture that the other person is irreversible.' 

Since we rely on scripture and that helps us infer something about the other person, for that 

reason we use the term ‘signs’. We say they are signs because they indicate or prove to us 

that the other person has realisation according to the presentation of the scriptures. They are 

not signs in the usual sense that possess the three properties. We need to understand that 

point. 

Lama Tsong Khapa is not refuting the existence of signs. He is saying that it is not your usual 

type of sign possessing the three properties since you are not dealing with manifest 

phenomena. Therefore you are not going to rely on your senses to validate the properties of 

the subject by logical proof. They are signs because they prove something to you in 

dependence on what you have understood from the sutras.  

There is a process of validation. You have a subject; you want to the prove something in 

relation to the subject and you have the proof or the sign that will establish this.  All those 

steps have to come in dependence on what you read in the sutras. They don't come from your 

senses. They come from the sutras.  

'Their entities are explained to be the signs. However, it is inappropriate to take these as 

the presentation of a sign in which the three modes are ascertained by a valid cognizer. 

A yogi who knows others’ continua exactly as they are does not need proofs by way of 

signs.' 
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 A yogi has realisation. A yogi can tell immediately. They do not need to go through a 

process of validation, make up a thesis or examine the subject to find the proof to establish 

that another person has realised this. They don’t need to go through this process. A yogi has 

realised all this already. For a yogi it is unnecessary and superfluous.  

 ‘But if those with low realizations were to make inference with respect to mere 

conventions of body and speech, they will make mistakes, and their being unmistaken 

about realizations of irreversibility that are special conventions is uncertain because the 

inner realizations of irreversibility are very hidden to those persons.’ 

‘low realisation’ means lower than the realization of the person they are examining. If you 

have someone on a lesser level, there is no certainty that they will be able to understand 

properly the signs or the pervasion to generate the certainty that if they have these signs of 

body and speech then it is certain that they are irreversible.  Even when they see special signs 

of body and speech still there is no certainty. They will make mistakes because the 

realisations of another person are very hidden phenomena.  

This passage is very similar to what we find in Lama Tsong Khapa’s Golden Rosary. Lama 

Tsong Khapa actually continues and concludes this paragraph with a very important phrase 

that we are missing. Lama Tsong Khapa’s Golden Rosary says: 

‘Therefore these are not signs in the common sense. These are signs that will only be known 

in dependence upon the scripture'.  

Only in this way will you prove that others are irreversible. Unless you yourself have reached 

the path of preparation, there is no way that you can judge the realisation of another being on 

the path of preparation. There is no way you can say that you can see signs and therefore 

infer that this person is irreversible to great enlightenment.  

Lama Tsong Khapa says that you have to rely only on signs presented in the text, in the 

sutras.  There are three parts here when you want to prove something.  

First, there is the subject. We had this earlier [on page 184]  

'The subject—a sharp-faculty bodhisattva on the path of preparation’. This is the person 

you are investigating.  

Second, you want to prove that they irreversible in terms of attaining ‘unsurpassable 

complete enlightenment uninterruptedly’. 

Third, the reason you want to use is because they demonstrate the special signs that are 

physical and verbal signs induced due to the ‘stable realization of special method and 

wisdom.’  

All these three parts are hidden phenomena if you are below the path of preparation. You can 

only understand those three parts by relying on scripture. That is why Lama Tsong Khapa 

says these are signs that are only in dependence on scripture.  

‘2A1B-2B2B-2. Extensive explanation of the entities of the signs that exist 

‘the signs that exist’ are 44 signs. We are going into this ‘Extensive explanation’. 

2A1B-2B2B-2A. Making a connection 
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2A1B-2B2B-2B. Explanation of the meaning 

2A1B-2B2B-2A. Making a connection 

In order to make a connection by means of asking “What are the different unmixed 

characteristics of the three [types of] persons who have attained a sign of 

irreversibility?” [Haribhadra’s Clear Meaning] says: 

Making a connection follows from this question.  

The three types of person are: 1) the bodhisattvas who are very sharp on the path of 

preparation. 2) the bodhisattvas of middling capacity on the path of seeing and 3) dull 

bodhisattvas from the 8th ground onwards who have attained some signs of irreversibility.  

If asked, “What are their unmixed characteristics?” 

‘characteristics’ indicates signs. What are the different signs those three categories of people 

have? 

‘unmixed’ indicates that on every level there are different characteristics and they should not 

be mixed, or put into a different category.  

First we have the signs for the sharp bodhisattva on the path of preparation. These are 

subdivided into signs that occur on the level of heat; on the level of peak; on the level of 

patience and on the level of supreme mundane Dharma. We should not mix those signs. They 

come at different times.  

There are certain signs for the person on the path of preparation. There are other signs for the 

person on the path of seeing and other signs for the person on the path of meditation. They 

should remain unmixed.  

'2A1B-2B2B-2B. Explanation of the meaning' is classified into three: 

'2A1B-2B2B-2B1. Explanation of the signs of irreversibility of one on the path of 

preparation 

2A1B-2B2B-2B2. Explanation of the signs of irreversibility of one on the path of seeing 

2A1B-2B2B-2B3. Explanation of the signs of irreversibility of one on the path of 

meditation' 

We have mentioned previously that there are three types of practitioners and this is how the 

signs are presented here.  

'2A1B-2B2B-2B1. Explanation of the signs of irreversibility of one on the path of 

preparation 

2A1B-2B2B-2B1A. Brief indication  

2A1B-2B2B-2B1B. Extensive explanation 

2A1B-2B2B-2B1A. Brief indication' 

Again there are three parts: 

2A1B-2B2B-2B1A-1. Making a connection 
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2A1B-2B2B-2B1A-2. Root text 

2A1B-2B2B-2B1A-3. Commentary 

2A1B-2B2B-2B1A-1. Making a connection 

In order to make the connection that “There is a reason for explaining the signs of 

irreversibility of one on the path of preparation as the first of those in that they are 

indicated so in terms of the stages of generation,” [Haribhadra’s Clear Meaning] says:  

For the time being, by an interceding stanza, the characteristics of those abiding on 

components of definite separation…’  

This explanation is straightforward. We have signs on the path of preparation, signs on the 

path of seeing and signs on the path of meditation. We explain the signs on the path of 

preparation first since they are generated first, for the sharp bodhisattvas. 

 ‘characteristics’ means signs.  

‘components of definite separation’ is another name for the path of preparation. Haribhadra 

will begin with the signs of those abiding on the path of preparation. 

‘2A1B-2B2B-2B1A-2. Root text 

In order to explain the signs of irreversibility of one on the path of preparation by 

means of a brief indication, [Maitreya’s Ornament for Clear Realization] (stanza 4.39) 

says: 

By way of the description of the twenty types of signs, 

Such as having turned away from forms and so forth, 

These are characteristics of irreversibility  

Of those abiding on the branches of definite separation.’ 

The root text refers to the same things as Haribhadra's quote above.  

‘those abiding on the branches of definite separation’ are those abiding on the different 

levels of the path of preparation. 

'having turned away from forms' is the first manifest sign from the list of 44 signs or from 

the list of 20 that are relevant to those who manifest them on the path of preparation. 

‘and so forth’ indicates there will be others in the list. 

‘definite separation’ is the path of preparation. 

‘2A1B-2B2B-2B1A-3. Commentary 

In order to explain this by means of the meaning of the words, [Haribhadra’s Clear 

Meaning] says:  

By the twenty types, turning away from form and so forth and non-doubt and so forth, 

the characteristics of irreversibility of those abiding on components of definite 

separation are to be known.’ 
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Haribhadra’s commentary is trying to explain the root verse above from Maitreya's 

Ornament.  

‘By the twenty types’: We know we have a list of twenty in this category.  

‘turning away from form and so forth and non-doubt and so forth’: Here Haribhadra 

begins giving examples of what is included in that list of twenty.  

The first one 'turning away from form' was listed previously. It is the same wording. 

‘non-doubt’ means they have cut out any doubt regarding what are the objects of refuge. 

That is the second in the list. 

‘the characteristics of irreversibility’. There are twenty. 

‘of those abiding’: The plural form indicates there are different types of practitioners since 

the path of preparation has different levels: heat, peak, patience and supreme mundane 

Dharma.  There are all those different levels on the path of preparation. 

‘Meaning 

The subject—a sharp-faculty bodhisattva abiding on the heat level who has attained the 

exalted wisdom of post-equipoise of the Mahayana path of preparation—is irreversible 

from unsurpassable complete enlightenment because he is a bodhisattva who has 

attained in his continuum any of the twenty signs, such as turning away from manifest 

adherence to forms and so forth as truly existent.’ 

It is very important to indicate here that we are dealing with someone who is in post-

equipoise. This is the only time that those signs become manifest. When you are in equipoise 

all you are doing is single-pointed absorption or meditation on emptiness. You are not 

talking; you are not crying; you are not exhibiting any signs. You are just in equipoise on 

emptiness. It is important here to clarify that we are dealing with someone ‘who has attained 

the exalted wisdom of post-equipoise’. They are on heat level of the Mahayana path of 

preparation. This is the subject.  

This person ‘is irreversible from unsurpassable complete enlightenment’. The reason for 

that is ‘because he is a bodhisattva who has attained in his continuum any of the twenty 

signs’. There are twenty signs. This bodhisattva could have attained any of those, such as 

‘turning away from manifest adherence to forms and so forth as truly existent’. These 

are internal signs- the signs we find presented in the sutras. They turned away from grasping 

at forms as being truly existent; they having non-doubt about refuge and so forth. These are 

all internal signs. 

‘The signs of irreversibility of one on the path of preparation are of twenty [types] 

because there are twenty ranging from ‘turning away from manifest adherence to forms 

and so forth as truly existent’ through ‘pleasing the buddhas in all activities.’’ 

The first in the list of twenty is ‘turning away from manifest adherence to forms’. 

‘pleasing the buddhas in all activities’ is number 20. The first and the last examples are 

given here.   

‘pleasing the buddhas in all activities’ indicated that in all activities of body, speech and 

mind and at all times you will please the Buddhas. That is the last in the list of 20 here. 
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We don't need to enumerate them all now. That is coming later.  

'2A1B-2B2B-2B1B. Extensive explanation 

2A1B-2B2B-2B1A-1. Making a connection 

2A1B-2B2B-2B1A-2. Root text 

2A1B-2B2B-2B1A-3. Commentary 

2A1B-2B2B-2B1A-1. Making a connection 

The subject—that taught in the six stanzas “Having turned away from forms and so 

forth…” (4.40a)—has a purpose because it is for the sake of indicating the response to 

the question “What are the characteristics such as turning away from forms and so 

forth?” 

In order to make a connection in the above manner, [Haribhadra’s Clear Meaning] 

says:  

Further, if asked, “What are those characteristics of turning away and so forth?” In 

order to indicate them, there are six interceding stanzas.' 

If we look at the Ornament we will find six stanzas at this point which go through the 

presentation of the twenty sign, beginning with ‘Having turned away from forms and so 

forth’. The question arises why we have those six stanzas here. The answer is because 

someone is asking what are the signs that begin with ‘Having turned away from [adherence 

to] forms and so forth’. 

In response to that question in the Ornament we have those six stanzas that enumerate them.  

‘Characteristics’ here means signs. What are those signs ‘of turning away and so forth?” 

In order to indicate them, there are six interceding stanzas.'  

2A1B-2B2B-2B1A-2. Root text 

In order to explain those twenty signs extensively, [Maitreya’s Ornament for Clear 

Realization] (stanza 4.40-4.45) says: 

Having turned away from forms and so forth;’ [The Tibetan text stops here. We have full 

list and Geshela recited the full list from the Ornament. ] 

‘Extinguished doubt and the non-freedoms;   

Oneself abiding in virtue and  

Placing others in it;  

 

Generosity and so forth bearing the support of others;  

Without a qualm even concerning the meaning of the profound;  

Loving body and so forth; not being associated with 

The five types of obscurations;  
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Having destroyed all dormancies; 

Mindfulness and introspection;  

Clean clothing and so forth;  

Non-occurrence of micro-organisms in the body;  

 

Absence of a crooked mind; training, 

Adopting; absence of miserliness and so forth;  

Progressing toward the truth of dharmata;  

Seeking hell for the welfare of sentient beings;  

 

Insusceptibility to being led by others;  

Realizing the maras  

Who teach other paths as “maras;” 

And activities that please the buddhas:   

 

By way of those twenty signs  

Irreversible from complete enlightenment  

Of those abiding on the heat, the peak, the forbearance, 

As well as the supreme mundane quality.’ 

 

Here we have the whole list. We continue with the commentary. 

‘2A1B-2B2B-2B1A-3. Commentary 

In order to explain this by means of the meaning of the words, [Haribhadra’s Clear 

Meaning] says:  

Through mere non-entitiness and so forth …’ 

This relates to the first sign. Understanding that there is no entity and so forth you turn away 

from having manifest adherence to forms ‘and so forth’. This is how they relate to each 

other. 

Here Haribhadra is giving a reason. By means of realising that all phenomena lack entity - 

due to that - they generate the realisation of turning away from having manifest adherence to 

forms and so forth.  

For each of those we will give a reason. By means of something they get another level of 

realisation.  
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‘and so forth’ indicates the list 20 need to correlate to the list of 20 signs.  

‘Moreover, with regard to this, there are four: 

A. The signs of those abiding on the heat level’ Here we are talking about bodhisattvas who 

have very sharp faculties. There are 11 signs.  

‘B. The signs of those abiding on the peak level’. There are 6 signs.  

‘C. The signs of those abiding on the forbearance level’. There are 2 signs 

‘D. The signs of those abiding on the supreme mundane quality level’. There is 1 sign. 

11 + 6+ 2+1= total 20 signs. 

‘A. The signs of those abiding on the heat level’. We are dealing with sharp bodhisattvas 

on the heat level of path of preparation. 

‘There are eleven: 

(1) having turned away from manifest adherence to forms and so forth as truly 

existent’. 

We have to present a reason for each one of these. First we take the subject, the bodhisattva 

of sharp faculties, who is on the heat level on the path of preparation. We want to prove they 

have ‘turned away from manifest adherence to forms and so forth as truly existent’ 

because they have realised that all phenomena lack entity. Remember the verse above from 

Haribhadra ‘Through mere non-entitiness and so forth’. 

For each one enumerated here we have to give a reason. Because they realise that all 

phenomena lack true entity, for that reason they have ‘turned away from manifest 

adherence to forms and so forth as truly existent’. 

 ‘(2) having extinguished manifest doubt regarding the perfect sources of refuge’. 

Here we have the same subject, the same level bodhisattvas. The reason they have 

‘extinguished manifest doubt regarding the perfect sources of refuge’ is because they 

fully understand what are the perfect objects of refuge.  

‘(3) having extinguished rebirth in non-freedom’. 

We have the subject, the same level bodhisattvas. They have ‘extinguished rebirth in non-

freedom’ because having generated compassion they completed their prayers. Those states of 

‘non-freedom’ are the usual ones we find in the lamrim. 4 are found in non-human rebirths 

and 4 are found in human rebirths. Altogether there are 8. 

‘(4) oneself abiding in the ten virtues and placing others in them’. 

We have the same subject. They are ‘abiding in the ten virtues and placing others in 

them’ because through the strength of realisation they have induced compassion. 

 ‘(5) through exchanging one’s happiness and others’ suffering, observing the continua 

of other sentient beings and cultivating the six perfections, generosity and so forth and, 

having fully completed the wishes of others, dedicating the virtues to enlightenment’. 
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We have the same subject. This is quite a long sentence because it begins by giving us the 

reason:  

 ‘through exchanging one’s happiness and others’ suffering’: because they have this 

attitude where they practise exchanging self with others, they are ‘observing the continua of 

other sentient beings and cultivating the six perfections, generosity and so forth and, 

having fully completed the wishes of others, dedicating the virtues to enlightenment’. 

Stating the reason: those bodhisattvas observing the continua of other sentient beings and 

cultivating the six perfections, generosity and so forth and, having fully completed the 

wishes of others, dedicating the virtues to enlightenment’ because they have the attitude 

of exchanging one’s own happiness and others’ suffering.  

Alternately, you can say in a more complete way: through having the attitude of exchanging 

their happiness with the suffering of others they cultivate the six perfections such as 

generosity and so forth. You can extract this from the sentence and make it the reason. 

‘(6) being without misgiving concerning the profound meaning free from elaborations’. 

We have the same subject. That bodhisattva is ‘without misgiving concerning the profound 

meaning free from elaborations’ because they have realised the meaning of reality.  

Again we have the same subject. Their ‘(7) actions of body, speech and mind that are 

influenced by love that engages all activities of the three doors for the sake of benefiting 

others’ because they have the attitude wishing happiness for all sentient beings.  

‘(8) not being accompanied by the five [types of obscurations] —(1-2) aspiration for the 

excellences of the desire realm and [2] hatred towards others, which obstruct the 

aggregate of ethics, (3) sleep in which the mind has become withdrawn with regard to 

the object, and lethargy in which the mind is unserviceable, which obstructs the 

aggregate of wisdom, [sleep and lethargy are enumerated as one] (4) excitement and regret 

which obstruct the aggregate of meditative stabilization, [excitement and regret counted 

as one] and (5) obscurations of doubt towards the truth.’ 

We have the same subject. They are not accompanied by the five obscurations.  

The five obscurations are: 

1. ‘aspiration for the excellences of the desire realm’. 

2. having ‘hatred towards others’. 

These two are enumerated separately and they obstruct the practice of ethics. 

3. Sleep and lethargy [enumerated as one] which obstruct the practice of wisdom. 

4. ‘excitement and regret’ [enumerated as one] which obstruct your concentration. 

5. ‘doubt towards the truth’. 

Those particular bodhisattvas are not ‘accompanied by the five’ obscurations because they 

have developed perfect conduct out of concern for all sentient beings.  

This class of bodhisattvas ‘(9) having destroyed all dormancies [latencies] of ignorance 

and views by means of suppressing them’ because they have familiarity with the antidote 

having realisation of emptiness. 
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‘suppressing them’ indicates that they able to suppress the manifest states of those because 

they have realisation of emptiness and they have sufficient familiarity with that, that it can act 

as the antidote. 

The first one talked about turning away from manifest adherence to form. Here also we are 

talking about suppressing manifest states and the reason is the same.  

Those bodhisattvas possess ‘10) mindfulness and introspection in the four behaviors’ 

because they have cultivated equipoise on emptiness. 

Those bodhisattvas have ‘(11) clean utilization of resources, such as religious robes’ 

because they are always fastidious in terms of cleanliness and hygiene. 

WE WILL STOPE HERE 

Refer to Chart on next page.   
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11 Signs of Sharp Bodhisattvas on the Heat Level of the Path of Preparation and their 

causes 

 The subject The sign Through 

01 A sharp bodhisattva 

on the heat level of 

the path of 

preparation 

Has turned away from manifest 

adherence to forms and so forth as 

truly existent 

Realizing that all 

phenomena lack a [truly 

existing] entity 

02 As above Has extinguished manifest doubt 

regarding the perfect sources of 

refuge 

Knowing properly the 

qualities of the three 

objects of refuge  

03 As above Has extinguished rebirth in non-

freedom 

His/her prayers to avoid 

inauspicious rebirth has 

been answered due to 

his/her compassion 

04 As above Is oneself abiding in the ten virtues 

and places others in them 

Having cultivated 

compassion s/he 

[compassionately] take 

care of others 

05 As above Observes the continua of other 

sentient beings and having fully 

completed the wishes of others, 

dedicates the virtues to 

enlightenment 

Having the attitude of 

exchanging his/hers 

happiness with others’ 

suffering cultivates the 

six perfections, such as 

generosity 

06 As above Is without misgiving concerning the 

profound meaning free from 

elaborations 

Having perfectly realized 

the reality of phenomena 

07 As above Actions of body, speech, and mind 

influenced by love that engages all 

activities of the three doors for the 

sake of benefiting others 

Having the wish that all 

sentient beings be happy 

08 As above Is not accompanied by the five 

obscurations 

Having perfect practice 

[of the 3 trainings] to 

bring about the aims of 

others 

09 As above Has destroyed all [manifest states 

of] latencies of ignorance and 

views by means of suppressing  

Having familiarity with 

cultivating the antidote 

due to having realized 

emptiness 

10 As above Possesses mindfulness and 

introspection in the four activities 

Always relying on 

equipoise on emptiness  

11 As above Has clean utilization of resources 

such as religious robes 

Fastidious at all times 

and aspects of hygiene  
 

 


